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ABSTRACT

Few spiritual, philosophical, and theological concepts concerning the  correspondence
economy have emerged especially since the Middle Age. One of them centred  Robby Igusti Chandra
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and unity based on love and grace as shared spiritual values. The question that i ation History

arises is how to educate people in applying it. This study explores whether the  Received 9* November, 2022
Dakon game, a traditional game mainly used in Java, Indonesia can be used Accepted 12" January, 2023
as a learning method to apply that theological concept and their spiritual —bgoaehed onfine 31 January,
values to economic concepts and practices. The study method is literature

research. The finding shows that the Dakon game causes the players to acquire

a tacit knowledge that includes skills, values, and spirituality obtained through

the practices of distributing wealth, sensitivity to others, and unity combined

with achieving economic objectives. Although various challenges in the

Indonesian context need further study, the finding can contribute to the praxis

of applying spiritual values to economic praxis in Indonesia.
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INTRODUCTION

A few ideological, spiritual, or theological concepts concerning economic life have appeared since the
Middle Age. Among these concepts, is the Economy of the Kingdom of God from Bull,* and others.
Kristianto proposes that the concept of Trinitarian God in Christian theology has embedded values that
are applicable to economic praxis.? In this concept, God is one but also has three dimensionalities. The
popular concept of dimensionalities consists of weight, height, and depth, but in the Trinitarian God
concept, dimensionalities mean that the Almighty has the role and essence as the Creator who shapes
the universe, the Saviour who redeems, and the Holy Spirit who transforms life. In these three
dimensionalities, there is a unity in relationship and purpose. Thus, the economic praxis adopted by
Christian practitioners should reflect such a perspective. It means that besides pursuing economic
objectives such as gross national products, trade surplus, and others, economic practitioners should

! Paul B. Bull, The Economics of the Kingdom of God. London: George Alen and Unwin Ltd, 1927

2 Koinomics: An Indonesian Framework of Transformative Theological Education Based on Perichoresis (OCRPL
Conference)’, accessed 16 April 2021,
https://www.researchgate.net/publication/347488150_Koinomics_An_Indonesian_Framework_of Transformative_Theol
ogical_Education_based_on_Perichoresis OCRPL_Conference.

© 2023 The Author(s). Published and Maintained by Noyam Publishers.
This is an open access article under the CCBY license (http://creativecommons.org/licenses/by/4.0/).



http://creativecommons.org/licenses/by/4.0/
http://creativecommons.org/licenses/by/4.0/
https://noyam.org/journals/ehass/
https://doi.org/10.38159/ehass.2023417
https://orcid.org/0000-0002-5988-3325
https://crossmark.crossref.org/dialog/?doi=10.38159/ehass.2023417&domain=pdf&date_stamp=2023-1-31
https://orcid.org/0000-0002-1001-8402
https://crossmark.crossref.org/dialog/?doi=10.38159/ehass.2023417&domain=pdf&date_stamp=2023-1-31
https://orcid.org/0000-0005-0589-4055
https://orcid.org/0000-0005-0589-4055
https://crossmark.crossref.org/dialog/?doi=10.38159/ehass.2023417&domain=pdf&date_stamp=2023-1-31
https://crossmark.crossref.org/dialog/?doi=10.38159/ehass.2023417&domain=pdf&date_stamp=2023-1-31
https://crossmark.crossref.org/dialog/?doi=10.38159/ehass.2023417&domain=pdf&date_stamp=2023-1-31
https://crossmark.crossref.org/dialog/?doi=10.38159/ehass.2023417&domain=pdf&date_stamp=2023-1-31
mailto:robbycha@yahoo.com
https://crossmark.crossref.org/dialog/?doi=10.38159/ehass.2023417&domain=pdf&date_stamp=2023-1-31
https://crossmark.crossref.org/dialog/?doi=10.38159/ehass.2023417&domain=pdf&date_stamp=2023-1-31
https://crossmark.crossref.org/dialog/?doi=10.38159/ehass.2023417&domain=pdf&date_stamp=2023-1-31

Chandra,R.1., Boiliu, N.I. and Widjaja, B. / E-Journal of Humanities, Arts and Social Sciences Vol.4 No.1 (2023) pp. 91-101

steadfastly pursue global unity and mutual benefits as the main shared values. Such shared values can
be adopted if people learn about them in their spiritual life when they are young, otherwise, economic
life will become an arena where competition brings along rivalry, conflicts, and even violence.

Two questions trigger this study: Can the spiritual values embedded in the Trinitarian God concept
be taught through the Dakon game? Is it possible for the Indonesian, that the indigenous method of
teaching which is through an interactive game can help the learners to adopt and apply such theology
or spiritual insight to economic life better than the explicit teaching method that most Christians use?

LITERATURE REVIEW

1. Spirituality and Economic life
In contemporary times, economic praxis in the modern world uses either capitalist, socialist, or hybrid
systems as the framework. Only a few of the systems make efforts to integrate theology and spirituality
into the principles and practices or develop an educational method to prepare the younger generation
to adopt such integration.

Concerning spirituality, Collins as cited by Jacob, mentions that the term is more popular in
the Roman Catholic context which denotes an element of works of righteousness and piety.® The
framework in such spirituality was a separation between spirituality from secular life as it means more
self-denial and asceticism. Thus, at a certain time in the West, spirituality was viewed as related mostly
to devotion, and true religion. Spirituality was understood as related mainly to the believer’s inner life,
often in a devotee’s mystical, or as Brazo states “experiential encounter with God”.* Therefore, the
impact of spirituality on daily economic life was limited.

In modern times, Protestant Christian theologians start to accept the concept of spirituality as
the term has become more holistic, even including social life and economic reality. Among others,
Sheldrake suggests that spirituality means a life that is based on a sense of meaning, spiritual values,
and often transcendental experience.® Thus, spirituality means awareness and practice to relate to the
Divine, and experiencing personal transformations as a result, which further makes meaning of reality,
and creates beneficial impacts on others by living with a certain spiritual concept.

The spiritual concept as such can gives a holistic set of values to face the economic system that
relates to Western Christianity which seems to have given birth to a dualistic view that teaches
separation between business and spirituality. It can also answer the criticism of the socialistic system
that subscribes to Karl Marx’s view that spirituality and religion are the opium of society. Furthermore,
it can also appreciate the practices in the Islamic milieu, the effort to incorporate Islamic teachings and
faith into economic life emerges in the application of the Shariah economy. Meanwhile, it can
appreciate the practices that live in many Javanese small towns or rural communities, where they have
retained their inherited culture and indigenous spirituality called Penghayat or popularly known as the
Kejawen. They have managed to create an intertwining local culture, philosophy, and spiritual values
that define their business practices.

2. Trinitarian God Concept and the embedded Christian spirituality

a. The Trinitarian concept of God and relationality

Christian theology and spirituality are inseparable from the Trinitarian concept of God. The Trinitarian
concept has caused long discourses in the church. In the end, the church leaders agree that the concept
is very rich yet also emphasizes the mystery in the essence of God that sets the limit for human beings
to comprehend and explain the Divine completely. Such acceptance causes them to link together a
monotheistic view of a monotheistic God and a richer one, the Trinitarian God. Yet, the part that
reveals to human beings is that in essence, the Trinitarian God points to a relational dimension in

% Anne C Jacobs, “Spirituality: History and Contemporary Developments - An Evaluation,” Koers - Bulletin for Christian
Scholarship 78, no. 1 (April 2013): 4, https://doi.org/10.4102/KOERS.V7811.445.

4 Evan B. Howard, Brazos Introduction to Christian Spirituality, (Ada, Michigan: Brazos PR, 2008), 16.

5 Philip Sheldrake, ‘Christian Spirituality and Social Transformation’, in Oxford Research Encyclopedia of Religion, 2016,
https://doi.org/10.1093/acrefore/9780199340378.013.231.
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Divine reality. God, the Father, the Son, and the Holy Spirit relate to each other as a unity and the
relationship is dynamic. Furthermore, the concept has a set of embedded spiritual values in it: life-
giving, care, sharing, interdependence, mutual support, harmony, and unity in purpose. The popular
translation of those words is communion, fellowship, or a sense of commonality. In other words, the
main idea is each person of the Trinitarian God mutually shares in the life of the others. Thus, no action
or purpose of each person of God isolates or detached from each other.

The Trinitarian concept also teaches that the real meaning of life for human beings is to
manifest conditions that foster the values of mutuality, inter-relationality, and unity in humanity as
God has in Godself. It can be done if human beings are continuously aware that God wants them to
have a loving relationship and union with the Divine besides with each other.

Relationality in church life is called koinonia.® The term often guides people to realize that as
God’s children, each person belongs to a community and each community is a part of a larger one
which is more than only their church. Through the Trinitarian concept, people can learn that besides
the oneness in the Trinitarian God, there is also oneness between God with the universe included with
human beings and their activities.” Then, the spiritual values that the believers in the Trinitarian
concept should adopt are our intimacy with God and mutual love, care, and sustainable relationships,
added with unity to develop a better global community in all aspects of life, including in material
domains. In other words, as God relates to all aspects of life, the Trinitarian God concept including the
spiritual values embedded in it logically should be applied to ethics, spiritual life, and church
activities.® Robert Vosloo points out that relationality a core concept can be used as an ethical
framework and it is also applicable to the economic domain.® It can give direction about the place and
roles of humans to foster a sense of a wider community or global community in the world. Without
such a view, it is easy for homo economicus to centre on each of their needs and wants to result in
manipulation, domination, conflicts, or even war. Thus, even in economic life which permeates the
human being, God is involved or takes part. It means that in economic life, children of God should
consider fellowship or unity as the basis of their purpose. Why does God want humans to practice such
large-scale fellowship that is manifested in all aspects of life?

b. Love and Grace as the core
As the emphasis of such a Trinitarian concept is a relationship, the core concept to understand God’s
relation with human beings is love and grace. Love and grace in the Trinitarian God concept are
translatable into the economic life of believers. First, God gives life as common grace.'° By grace, God,
the Father, makes the world exist. By grace, God also makes and gives life to human beings according
to the Divine’s image. Furthermore, God gives them roles and capacities to serve as the stewards and
shepherds of God’s creation. This capacity includes economic effort, and the potential to utilize and
maximize all sources that the Creator gives. It is also the primary teaching of the Christian faith that
embedded in such grace, human beings receive the opportunity and ability to choose either to live with
God-centeredness or with self-centeredness. The wrong choice brings calamity to human beings and
the world. Violence and self-centredness become tendencies and intermittent patterns in their social,
political, and economic relationship that eventually can lead human beings to extinction. Spiritual
persons, including economic players, have a continuous battle against such a tendency.

Second, God offers special or covenantal grace which is based on love: To free human beings
from the consequences and total depravity, special grace is given. God in Christ incarnates and dwells

® Alister. E. McGrath, Christian Theology: An Introduction, (5th Edition). (Hoboken, New Jersey, Wiley-Blackwell, 2011),
469.

" loanna Sahinidou, “Christological Perichoresis,” Open Journal of Philosophy, 4 (4), (2014): 552-559, https:
//doi.org/10.4236/0jpp.2014.44057.

8 Catherine Mowry LaCugna, God for Us, The Trinity & Christian Life (New York, Harper San Francisco), 1991.

% Robert Vosloo, “The Gift Of Participation: On The Triune God and The Christian Moral Life,” Scriptura, 2, (2013),
https://doi.org/10.7833/79-0-775.

10 Jeffrey Skaff, ‘Common Grace and the Ends of Creation in Abraham Kuyper and Herman Bavinck’, Journal of Reformed
Theology 9, (1)2015: 3-18, https://doi.org/10.1163/15697312-00901003.
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among humans to give redemption. With such a perspective, life should manifest human gratefulness
for such an unconditional grace and it should be applied in all human relationships and activities
including in economic practices. The economy that is centred on the utilization and maximization of
the existing resources either material, technological natural, and human resources should be balanced
with relational optimization and gratefulness to Divinity.

Last but not least, God offers transformative grace: After the redemptive grace, those who live
in it can have a new life. The Holy Spirit gives them the opportunity and capacity to grow. They could
make the right choices to live in togetherness, both with one another and with God. Thus, they can
live in a continuous transformation process to live according to the original plan of God including
using the sources and opportunities that God has given since the beginning.

Relating the essence of love and grace in the Trinitarian God with the harsh reality of business
life, in the One and the Many, Donald Gray posits that the Trinitarian concept provides the key to
understanding the whole movement of reality as a process of evolution, changes, or precisely
unification, including the growth in economic life. ! In other words, God wants Divine love and grace
to permeate those who long for it.

Based on the above literature analysis, this study underlines inter-relationality which
emphasizes values of love, care, sustainability, mutual inter-dependency, and harmony as the core of
Christian spirituality. Relationality also includes a larger sense of identity or commonality. In reality,
applying such values is not an easy endeavour. The permeating self-centredness, sectoral identity, and
separateness are dominant in society.!! Such spiritual values might be accepted as idealistic thoughts
thus, only occupy human cognitive and doctrinal domains. In economic life, many other values and
objectives challenge the values of relationality or sharing grace.

Logically, the relationship between spirituality with economic practices and principles anchors
in a perspective that economic life is an inherent part of God’s creation. The economic players’ role
mainly is as stewards not the master of creation. The economy should become a process to assure that
life sustains and that the potential that God gives will be optimized. Then, economic life functions as
a human activity to free people from bondage. Thus, economic values and principles should create a
praxis that frees people from poverty and inequality. Lastly, based on the Trinitarian concept, the third
dimension of the economy is a transformation that means economic life should bring a sense of
relationality, and a wider sense of commonality. It should raise people’s awareness and the practice of
interconnectedness between companies, regions, and the world at large which will enable human
beings to recognize and develop their potential and unity.

3. The Disassociation between Spirituality and Economic Praxis

With such a complete and holistic concept including its embedded values, why do economic praxis
and results not manifest such a concept even among Christian economic practitioners? Three
possibilities might serve as the cause. First, the disassociation between Christian spirituality and
theology might be caused by the factor that in the past, the language or terms used in spirituality and
theology were esoteric. Although the Abrahamic spiritualities or theologies do address economic
practices, each or their vocabulary and pattern of methods are quite difficult to understand by their
laypersons. Second, disassociation takes place as most of the educational processes in Christian
communities rely more on explicit knowledge transfer. They teach spiritual insights and values by
using explicit language or communication that does not engage the audience, lay persons, or students.
Lastly, the view of modern economic players become a consensus that spiritual, religious, or
theological concept and their values ought to be separated from economic or business concepts or
discourses. Until today, the dualistic view is popular even among Christian decision-makers in the
church life or economic sphere.

David S. Cunningham, “Participation as a Trinitarian Virtue: Challenging the Current ‘Relational Consensus,” Toronto
Journal of Theology 14/1 (1998): 7-25.
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The consequences are evident as analysed by Jolly.'> With the global economy, economic
inequality in many countries has been considered one of the necessary and unavoidable
consequences.* Adam Smith stated in the 18th and 19th centuries that inequality was a central issue
of their time.}* Today, such inequality has grown wider, especially after the Covid-19 pandemic. A
study by the World Bank Group “COVID-19 and Economic Inequality: Short-Term Impacts with
Long-Term Consequences” finds that the Gini index for twenty-nine (29) of thirty-four (34) countries
in their sample, with an average increase of about one per cent. > The worse is that people are more
accustomed to such a wealth gap and the consequences. Christian von Luebke points succinctly in June
2011, that the number of Indonesian street children is large and probably growing; one report suggests
as many as 230,000 in 2010. Meanwhile, the assets of Indonesia’s top forty (40) entrepreneurs at that
time are equivalent almost to one-tenth of the annual country’s GDP.® The data do not indicate that
the government does not do its job. In fact, in September 2017, the Gini Ratio, or the spending gap
between the segments of the population was 0,391, a decrease of 0, 0,394 compared to the previous
years.

UN Secretary-General Anténio Guterres stated in his summary for The World Social Report
2020 that, “Inequality in a rapidly changing world’ comes as we confront the harsh realities of a deeply
unequal global landscape. In North and South alike, conflicts, frictions, and mass protests have flared
up, fueled by a combination of economic woes, growing inequalities, and job insecurity. Income
disparities and a lack of opportunities are creating a vicious cycle of inequality, frustration, and
discontent across generations.”!’

While the dualistic view, the esoteric language of theology, and the education method to share
spiritual values become the obstacle for educating people to apply the holistic concept of economic
praxis that includes spiritual values, the indigenous method of learning in Indonesia, mainly Java can
become an alternative method. One of them is the Dakon game as a method of education.

Understanding the Dakon Game

The Dakon History

Dakon is a game that comes from the ancient culture of the Middle East. In the Middle East, this game
is called mancala which means ‘Move’. The oldest mancala game boards were uncovered in a ruined fort
of Roman Egypt in the 4™ century AD.*8 Later, this traditional game was brought to mainland Africa and
then spread to Asian countries through traders. In Indonesia, it is more often referred to as ‘Dakon’,
especially for the Javanese who live on the most populous island of Indonesia. The Dakon game is
inseparable from the local culture and spirituality. Dakon was first mentioned by Sir Thomas Stamford
Raffles in his "History of Java" in 1817.*® According to Sukirman Dharmamulya a children toys
researcher in Yogyakarta, Central Java, in the beginning, was played by children in the farmland, but

2Richard Jolly. Global Inequality in Historical Perspective, United Nations University, 2005
Https://Www.Wider.Unu.Edu/Publication/Global-Inequality -Historical-Perspective

3Nancy Birdsall. “The World Is Not Flat: Inequality And Injustice In Our Global Economy,” WIDER Annual Lecture
009, Helsinki: UNU-WIDER, 2006.

14M. Schleeter, “Adam Smith and Jean-Jacques Rousseau on the Vices of the Marketplace.” In M. Paganelli, D. Rasmussen,
& C. Smith (Eds.), Adam Smith and Rousseau: Ethics, Politics, Economics (pp. 127-142). Edinburgh University Press.
2018, pp. 127-142.

15 Nishan Yonzan et al., ‘The Impact of COVID-19 on Poverty and Inequality: Evidence from Phone Surveys’, World Bank
blogs, 2022, https://blogs.worldbank.org/opendata/impact-covid-19-poverty-and-inequality-evidence-phone-surveys.

16 Christian von Luebke. ‘Inequality-Inside Indonesia’, accessed 28 February 2022,
https://www.insideindonesia.org/inequality.

17 United Nations. ‘World Social Report 2020. accessed 28 February 2022, https://www.un.org/en/desa/world-social-
report-2020.

18 Jill Forshee, Culture and Customs of Indonesia. Westport, Conn.: Greenwood Press, 2006, p. 177.

19 Stamford T. Raffles, History of Java. London: Gilbert and Rivington, 1817, p. 350.
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later quickly the palace dwellers also liked it.2° Today, it is called a non-material Indonesian cultural
heritage.?

In his book, Lombard writes that Dakon comes from the word daku which means “me,” suggesting
the prominence of ego.?? When Europeans in the Indies played it for the first time, they were surprised
to realize that the game was not meant to win, as opposed to dam-daman (Javanese chess).?® "The rules
are indeed set in such a way that the game can go on for hours and only occasionally stops due to the
loss of a seed in a certain hole belonging to one of the players."?*

The elements of the Dakon game

The most important element of the game is the players. Usually, two people play this game for an hour
or more. A Dakon game is played on a board. Dakon boards are made of wood. Sometimes, people
can use a ground to play Dakon. The board or ground has holes. There are normal holes and storage
holes. The normal holes are arranged in two rows that face each other. Each row consists of seven
holes. Then, there are two storage holes. Each is larger than a normal hole. One of the storage holes is
located at the corners of the left while the other one is at the right end of the board. They function as
storage for the moveable pieces that each player collects.

Fig. 1 An Example of the Dakon game

Another element of the Dakon game is a set of movable pieces. They serve as an important
element of this game. Traditionally, the pieces are either seeds, seashells, or pebbles. The players pick
the pieces and distribute them into the normal holes and their storage holes.

How do people play the game??® The objectives of the game are twofold. First, explicitly stated,
the player of the Dakon who has gotten more pieces stored in the storage hole which lies on the left
side of his or her row will become the winner. The game is over when a player runs out of shells on
his or her side of the board. Second, in the game, no player wishes to end the game quickly. Therefore,
both players need to calculate and balance between winning by accumulating more pieces and assure
the competitor could still stay in the game for a mutually enjoyable time.

20 Sukirman Dharmamulya, Permainan Tradisional Jawa (The Javanese Traditional Games). Yogyakarta: Kepel Press,
2005, pp. 23-27; see also: Sukirman Dharmamulya, et al. Transformasi nilai melalui permainan rakyat daerah Istimewa
Yogyakarta. Yogyakarta: Departemen Pendidikan Dan Kebudayaan Direktorat Jenderal Kebudayaan Direktorat Sejarah
Dan Nilai Tradisional Proyek Inventarisasi Dan Dokumentasi Kebudayaan Daerah (Education and Culture Department,
Directorate General Culture, History, and Traditional Values Inventarization Project and Documentation), 1985

21 Departmen Warisan Budaya non Benda, Kemendikbud (Department of Non-Material Heritage, The Indonesian Ministry
of Education and Culture). Dakon, 2018.

22 Widu Wahyuning Tyas, “Mengenal Asal Usul Congklak, Permainan Tradisional yang Mendunia, Ingat Cara
Mainnya?” (The Origin of Congklak, The Traditional Game that is world-wide known, Remember the way to play it?)
Batam, TribunWiki, Februari 29, 2020. https://batam.tribunnews.com/2020/02/29/mengenal-asal-usul-congklak-

permainan-tradisional-yang-mendunia-ingat-cara-mainnya.
23 Yudhi Anugerah Nugroho, “Lakon Sejarah Dakon, Permainan Tradisional Paling Populer Saat Ramadan," (The History of Dakon, the Most Popular Traditional Game in Ramadan) 18

Mei 2020. https://merahputih.com/post/read/lakon-sejarah-dakon-permainan-tradisional-paling-populer-saat-ramadan

24 Dennys Lombard, Nusa Jawa: Silang Budaya 1 (NUS& Jawa. Cross Culture ||),Jakarta, Gramedia, 2018, p. 35.

% Living In Indonesia, A Site For Expatriates. “Congklak, A Traditional Game of Indonesia.” November 2022,
https://www.expat.or.id/info/congklak.html
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The process of the game and its rule
The Dakon game can be played with as many rounds as the player wants. There is a beginning, a
continuation, and a final round.

a. The First Round

In the first round, each player places seven pieces into each of the holes on his or her side of the board
which means that he has forty-nine (49) pieces as his or her capital. At that point, the storage hole
which is the eighth hole on the player’s side is purposedly empty. If both players have set their pieces
on each of their holes, they will decide who will go first. They might use scissors, paper, and stone
method to do so.

The first player who wins will take all pieces out of any hole on his or her side of the board.
With seven pieces in the hand, the player will fill in each hole on the left side of the emptied hole
where the pieces in his or her hand originate. Thus, the player distributes the pieces by moving
clockwise around the board and dropping one shell into each hole including the storage at the end of
the board, and then filling in also each of the holes that belong to the opponent. The opponent’s storage
hole will be skipped. If there are still more pieces in the hand after dropping one piece in the player’s
storage, the person should continue distributing the pieces. In this first turn, if the player’s last piece is
dropped in a hole that is empty or has nothing, he or she should stop.

Thus, three possibilities exist in this round. First, if the last piece is dropped in an empty hole
located in the player’s side, the pieces that a hole across in the opposite row contains will become the
player and be placed in his or her storage. The player will be happy because at that point, he or she can
amass many pieces of the opponent at once.

The second possibility is the player’s last piece is dropped in an empty hole that belongs to his
opponent and which means that the player will not get anything and the opponent takes the turn to
play.

The third possibility is if the player’s last piece is dropped in a hole that has one or more pieces
in it, those pieces belong to the player and he or she can grab it and then distribute it clockwise either
into the opponent’s hole or the player’s holes. Along with the game, each player while using his or her
turn distribute the pieces to all holes, either his or her own or the holes that belong to the opponent.
Each turn will allow the player to add something to the storage hole. The more pieces accumulated,
the larger possibility of the player becoming the winner.

If in this round, the first player amasses many pieces that belong to his or her opponent, the
player must be happy. However, if this occasion takes place frequently, the opponent will be bankrupt
too soon and the game is over. If a player wins that way too often, no one will play with the person.
On the other side, the players can learn that no use to play by accumulating too many pieces in one of
their holes as the opponent can amass them. They learn to distribute their wealth and accumulate
gradually the pieces in storage. Even in this round, each of the players learns not only to obtain pieces,
but consider their opponent’s capability, the total time for the game, and how to distribute their capital
while gradually collecting a sufficient number of pieces.

b. Second Round

When a player has run out of the pieces to distribute, both players take all their pieces out of their
storage, in addition to any leftover shells from their side of the board. Then, each player recounts and
fills in their holes with seven pieces per hole starting with the hole nearest to his or her storage. If one
player has leftovers after putting seven pieces into each hole, she or he can place the leftover shells
back into the storage. Since the losing opponent will not have enough pieces to be placed in his or her
holes, there will be one or more holes with no pieces.

No one should fill in those empty holes when the game begins again. Thus, the game will
proceed with less than sixteen (16) holes to be filled as both players must skip these holes, not drop a
shell in them. Thus, instead of using all holes, they play with fewer. At this stage, they learn to adjust
themselves to the new environment of the game.
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¢. End of the Game

The game continues with successive rounds until one player no longer has any piece, or both players
agree to stop playing. If they decide to end the game, they would count the pieces to see who has the
most and thus, decide the winner.

The Dakon game is seemingly simple enough. However, repeated practice and skill
development enable the player to maximize the chances of having at least one shell left in a position
to carry on the journey and to create the opportunity to amass the opponent's pieces whenever
necessary. At the same time, they learn to allow others to have opportunities to play and enjoy
togetherness for quite a time. Thus, it is a multi-faceted game.

The Department of Non-Material Heritage of the Indonesian Ministry of Education and Culture
lists the functions of the Dakon Game as follows: Entertainment, honesty, strategic thinking, logic,
democracy, responsibility, obedience, friendship, and openness.?® Senowarsito et al. stated that the
Dakon game has considerable benefits for enhancing the cognitive, psychomotor, mental, emotional,
and social development of the players in a learning process, mainly children that the researchers
studied.?’

Thus, the players learn through gaming experience that maintaining social relations is
considered serious besides material achievement. To do so, they need to understand and manage their
emotion and motivations. Such a multi-facet game is very rich in its educational process. That is the
reason that the Indonesian government has listed the Dakon games as the nation as one of the material
national inheritances. Yet, what specifically does this game teach, especially in economic and spiritual
terms?

METHODOLOGY

The study is qualitative as it uses literature research. The literature research covers the study of
spirituality, the Trinitarian concept, the dualistic view of life, the Dakon games, and the tacit learning
embedded in it. Itis an exploration to link Christian spirituality to economic praxis and to identify the
difficulties in applying it, the consequences, and then, the possibility to adopt a learning method from
the indigenous teaching method which is the Dakon games.

The contribution of the findings is to enhance appreciation of the indigenous method of
experiential learning and to give some direction for the Christians to use tacit learning as a method of
inheriting spiritual values to the next generation.

RESULTS /FINDINGS

Comparing the Indigenous Spiritual and the Trinitarian Spiritual Values

Both Christian spiritualities and theology indicate the recognition of the three elements of life: The
Master, the Stewards, and the Sources. The stewards need to realize their role and place in the world
is to relate to the Almighty and others. It can be done if they continuously learn of self-awareness and
control added to sensitivity to others. They exist in the world as a part of a larger union between God
and humans beside between humans. The indigenous beliefs are more poignant in teaching people to
teach about such relationships and how to relativize their own self-centred needs and dreams. In short,
they emphasize the need to live and work in harmony with others, with God, and even with nature. It
does not mean that they avoid conflict, but instead, they manage to create a reconciliation process by
placing unity and togetherness as the main values.

26 Department of Non-Material Heritage, The Indonesian Ministry of Education and Culture. Dakon, 2018,
https://warisanbudaya.kemdikbud.go.id/?newdetail &detail Catat=8951

27 Senowarsito Senowarsito, Dyah Nugrahani, Siti Musarokah, and Yuli Kurniati Werdiningsih, Dakon as a Local
Traditional Game to Promote Protection, Provision, and Participation in Early-Childhood Learning Process. In
Proceedings of the Annual Conference on Social Sciences and Humanities (ANCOSH 2018) - Revitalization of Local
Wisdom in Global and Competitive Era, pp. 434-438. ISBN: 978-989-758-343-8

E-Journal of Humanities, Arts and Social Sciences 98



Chandra,R.1., Boiliu, N.I. and Widjaja, B. / E-Journal of Humanities, Arts and Social Sciences Vol.4 No.1 (2023) pp. 91-101

As has been described, the Dakon game manages to make people learn about those three
elements without explicitly anyone teaching them about those elements. By playing the Dakon, they
do not realize the knowledge or wisdom that they acquire yet, the values embedded in the game enter
and guide their lives. This is the superiority of the indigenous method. Hidden teachings about values
and spirituality gently enter people’s lives and they will retain them for generations.

In the beginning, the teaching of Trinitarian spirituality tends to centre on logic. More
specifically Western Christianity uses the Aristotelian logic in its theology and teaching methods. First,
the believers learn about the teaching through cognition. Then, they try to use their emotional capability
to adopt it. The last, they plan to manifest it in their pattern of behaviour including business or
economic behaviours and objectives. Each of the learning steps can erode some strength of the
teaching. Therefore, the power of theology as such is limited mainly to the academic context or the
community of faith environment, but less effective in the context of competitive and scarce resources.
The dualistic view of religion and the economy makes things worse. Koinomic will contradict the
widely-accepted business logic or practices.

The modern development of Industry Revolution 4.0 in Martin Buber’s terms might drive
people to practice more the I-1t relationship instead of the I-Thou relationship. 22 Without a holistic
economic praxis, the social, cultural heritages, or political practices that give the ability of great
civilization to sustain itself for quite a long time will also diminish.?®

DISCUSSION

There are a couple of insights when people try to apply Christian spiritual values to economic praxis
today. First, there is a need for a method to create tacit knowledge that includes spiritual values for
economy practitioners to enable them to apply the Trinitarian concept. This can be achieved by
educating them from childhood to play a game such as the Dakon and acquire the concept of three
dimensions of economic life through experiential learning. They learn about the Master, their roles as
stewards, and the sources.

Second, people need to relate economic life with the presence of the Divine. Success
measurement should include a process of creating new opportunities and life, and of sharing grace,
caring, self-sacrificing, developing mutual benefit, maintaining sustainability, and harmony, and
widening the sense of community as a process of growing toward unity in humanity and closeness with
the Divine. Thus, through a traditional game like the Dakon game, they can learn that life is more than
just about their own self-centred needs and wish.

RECOMMENDATIONS

Although the spirituality or theology that the West has developed is valuable, to help people adopt and
apply the core of their spirituality or spiritual values to economic life, there is a need to enrich the
education process. Education of Christian spiritual values and perspective needs to be enriched. To
enable people to incorporate economic life with unity, togetherness, and harmony needs experiential
learning or tacit educational method. In such a method, people actively engage themselves to delve
into the core meaning of their existence in life, their work, and their social or economic achievement.
Further research needs to be done on whether Dakon as one of the game methods can also be useful
for learners of different age levels besides children.

CONCLUSION

The prerequisite for developing a holistic economic praxis lies in educating people to apply spiritual
values to economic principles and practices. A dualistic view that splits the sacred and secular world
is the obstacle to applying economic practices that bring creativity, redemption, and growth based on

2 John G. Scott et al., ‘Healing Relationships and the Existential Philosophy of Martin Buber’, Philosophy, Ethics, and
Humanities in Medicine, 2009, https://doi.org/10.1186/1747-5341-4-11.

2 James Halteman and Edd Noell, “Reckoning with Markets: Moral Reflection in Economics,” (New York: Oxford
University Press, 2012), 135.
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God’s love and grace. There must then be an effort to teach the concept as an explicit one or as a
transfer of knowledge might not be as fruitful compared to the method that the indigenous Javanese
beliefs use such as, using the Dakon game for children that acquire tacit knowledge which includes a
holistic spiritual perspective on the economy.

The findings give hints that a potential learning method is to be constructed for the Christians
in Indonesia if they want to become the salt and light of the earth or spread God’s grace that they
experience to all dimensions of life. They need to learn, appreciate, and adopt the indigenous religious
believers’ traditional ways and their success in integrating knowledge, emotion, values, and worldview
into their economic life.
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